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way we have here the statement that Aim^: is the
enjoyer of the fruits of actions; Armsn as condi::cr.ed
by the mind, intellect, and body, Is actually %vhat is
meant here-
One who realises his Annan **hetice fon;ard
fears no more*\ Where there is Raga (attachment)
there Bhaya (fear) and Krodka (anger? coexist When,
as we have seen in the last Mantra, a perfected soul has
reached the State of Desirelessness he has no more
attachments with any particular objects of The A eric,
and, naturally, there cannot be in him any sense of
fear. He has in his true wisdom realised the sfaadow-
notningness of his dream-body,, and so does not
fear even death which to him is or.iy an escape from
his own self-created body cccoon !! He has no attach-
ments even with his body. He is perfectly above
all body consciousness. This rerfly Is thai Brahma:,
which ihou hast asked for.
The great Rishis explain to each type, a parti-
cular  Myth-explanation for the  Myth-world !   The
authors of the Upamshads were not in the least serious
about their explanations of a non-existent world.
Whatever be the explanation given and processes
elaborated, to explain the creation of the world,
each master had to lead ihe student ultimately to a
State of Pure Consciousness, viewed from the Abso-
lute Nature of which the creation had actually never
taken place, except In the deluded Jfvas own mind !!
If we were to explain the fallacy of the snake-
in-the-rope  \ve  too   would   adopt   an   explanation